
























1 島地大等［1933], p. 146.
2 道𨗉の伝記については、中西智勇［1909］、羽溪了諦［1916］、法山真澄［1919］、


































3 『大日本仏教全書』第 22冊、pp. 787-1142．
























































































































































15 『大正蔵』vol. 46, pp. 61b17-62a2.
16 『仏蔵経』巻一、「舍利弗。如來所說一切諸法。無生無滅。無相無為。令人信解。
倍為希有。舍利弗。譬如劫盡。大火燒時。人以一唾能滅此火。又以一吹還成世界及














































































































































たあとの「瓔珞明頓悟如來」以下の文（p. 119 の 3 行目〜6 行目）を指すの
21 『大正蔵』vol. 46, p. 334a2-b17.


















































































































































































































32 『大正蔵』vol. 46, p. 734b9-11.


























34 『大正蔵』vol. 46, p. 752b4-6.
35 『大正蔵』vol. 46, p. 767c11-13.
























































































































Daosuiʼs Philosophy as Expressed in the Zhi
guan ji zhong yi yi: Focusing on the Passages
Not Expounded by Zhanran
Zehui
It is generally believed that the Tiantai 天台 tradition entered its second
ʻdark ageʼ after the death of the Zhanran 湛然 (711-782), its Sixth
Patriarch. However, the Tiantai doctrinal system and monastic order
actually witnessed a period of further development under the leadership of
Daosui 道邃 (734?-811?), Zhanranʼs disciple and Seventh Patriarch of the
school. Daosui also transmitted the Tiantai teachings to Saichō 最澄 who
established the Tendai school in Japan. This makes Daosui an important
figure in the history of Buddhism in both countries.
This paper focuses on the doctrinal particularities of Daosuiʼs Zhi
guan ji zhong yi yi止観記中異義.The Zhi guan ji zhong yi yi did not survive
in China but it is preserved in the Manji dai Nippon zokuzōkyō卍大日本続
蔵経 (vol. 55) as an independent text. I compared this version with other
extant witnesses such as the manuscript copied by Senʼei 仙英 in the 13th
century (preserved in the Hieizan bunko) as well as related texts in the
collections of other universities. My conclusion is that the manuscrips
copied by Senʼei is the most complete textual witness we have today.
My study reveals that the Zhi guan ji zhong yi yi uses the phrase
ʻwhat the Notes mean [is…]ʼ 記意 to refer to Zhanranʼs Mohe zhi guan fu
xing zhuan hong jue 摩訶止観輔行伝弘決 while the phrase ʻwhat the
Master means [is…]ʼ 師意 appears to refer to Daosui himself.
By comparing parallel passages in the Zhi guan ji zhong yi yi, the
Mohe zhi guan摩訶止観, and theMohe zhi guan fu xing zhuan hong jue, this
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paper sheds light on the peculiarities of Daosuiʼs philosophy.
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